Susan Smith, RNDM

What Needs to be “New” 
About New Evangelisation in New Zealand?
Understanding the context of New Zealand

One of the difficulties in writing about the significance of the Vatican call for a New Evangelization  (NE) in traditionally Christian countries is that very little has yet been written about its implication for New Zealand (NZ) by the NZ Catholic Bishops’ Conference (NZCBC).
  The different dioceses are providing a variety of activities as part of the Year of Faith (YOF) which runs from 11 October 2012–24 November 2013 and this will be their primary focus for 2013.
 The pope’s call for a NE will be acted upon by the NZCBC when the post-synodal NE apostolic letter is given to the Church.  However, the NZCBC hopes that YOF activities with ensure a real receptivity to the Church’s subsequent response to a-to-be-published post-synodal letter on NE.
 

In order to see what NE might entail for the NZ Catholic Church, this paper will include a historical and contemporary overview of NZ, an examination of representative pastoral practices designed to reach out to disaffected Catholics, and finally to dream about what NE might mean for the Church. 

NZ is a very isolated country. Geographically speaking, it should not be identified as western as it located in the southern Pacific Ocean more than 2000 kms from its nearest neighbour, Australia. However, the arrival of European settlers throughout the 19th and first six decades of the 20th centuries meant that it saw itself as an outpost of European culture. It is clear that the country’s geographical isolation has had an impact on its subsequent development as has the historical and contemporary relationship of the European settler population and its descendants with Maori, the first people to settle in NZ.

Maori came from the Pacific Islands to the north of NZ no earlier than the twelfth century, and it was not until 1642 the first European, Dutchman Abel Tasman, sailed around NZ. He was followed more than a century later in 1769 by English navigator, James Cook. In 1814, Anglican missionaries arrived in NZ followed by French Catholic missionaries in 1838, and in two years later NZ became a British colony. 

Prior to the late 1850s Protestant and Catholic missionary efforts were primarily directed to Maori. Catholic settlers were predominantly Irish, which meant that the first French missionaries were gradually replaced by Irish religious and priests, and by NZ-born religious and priests of Irish descent. The arrival of the settlers, their successful struggles with Maori over who owned the land, and the  diseases they introduced meant the beginning of a rapid decline in the Maori population. By 1860, settlers outnumbered Maori.
 These demographic shifts saw Protestant and Catholic churches identifying pastoral ministry to the settler communities as their priority. 

The French bishops, and their Irish and English successors identified a Catholic school system as their most important pastoral priority. After 1870, government refusal to contribute any finances to Catholic schools, meant bishops turned to the laity for material resources and to religious congregations for teachers who would work without being financially remunerated, a situation that persisted until the early 1980s. The involvement of bishops, parish priests, religious women and men and laity in a Catholic parish school system ensured strong and vibrant parish-based Catholic communities. 

Bishops, aware of the minority status and often lower socio-economic status of New Zealand’s first Catholics were troubled by both the possibility and reality of “mixed” marriages. To lessen this possibility, they encouraged the establishment of Catholic youth clubs and Catholic sports clubs, hoping that this would diminish the likelihood of long or short term involvement between Catholic and non-Catholic youth. However the scattered nature of the Catholic population – there was nothing that approximated the Irish, Polish or Italian ghetto communities of Chicago or New York –meant that mixed marriages were very much a reality.  


From the 1960s onwards, there were significant changes for the country. Constraints of space mean I identify the more important only:
1. England’s membership in the European Common Market effectively deprived NZ of its access to the English market and obliged the country’s primary producers to turn towards Asia and the Americas. England and/or Ireland stopped being ‘home’ for descendants of the early settlers;
2. The arrival of thousands of Pacific Island migrants in the 1960s led to demographic changes, a process that accelerated from the 1990s onwards as increasing numbers of Asians emigrated to NZ. Today Europeans are approximately 73% of the total population, while Maori the first to arrive in NZ are 10%. By 2026 it is estimated that NZ’s population will be:
a. New Zealanders of European descent 70%

b. Maori 16%

c. Asian 13%

d. Pacific Island 8%

3. Since the mid 1980s successive NZ governments, whether left-wing or right-wing, have pursued neo-liberal economic policies which have meant a steadily widening gap between rich and poor, and the erosion of the country’s formerly robust social welfare system.

These years have also been a time for significant change for the Church:
1. Prior to the 1960s, the Church still had a small but significant number of Irish religious and priests complementing the work of NZ-born religious and priests in schools and parishes. As the 1960s drew to a close this changed. Religious and priests from Ireland no longer came, and Pakeha vocations in NZ declined; 
2. Vatican II’s theology of local church meant that NZ moved beyond being an outpost of French and then Irish Catholicism in the southern oceans and became a more local Church. Lay people embraced the opportunity to be more than traditional “pay, pray and obey” Catholics;
3. These years also meant a growing secularisation. The country’s population gradually embraced a more consumerist, and individualistic lifestyle;
4. Generally speaking, Catholics, lay and clerical, embraced the opportunity to move beyond a pre-Vatican II mentality, and to respond generously to the council’s call to involve themselves in “the joys and hopes, the grief and anguish of the people of our time, especially those who are poor and afflicted” (GS #1). A significant number of Catholics were involved in social justice issues in the 1970s and 1980s. Catholic religious, particularly the Sisters, began to more actively involve themselves in cross-cultural ministry either in NZ or overseas often with the economically disadvantaged;
5. The influx of Pacific Islanders and Asians, many of whom are Catholic meant that Sunday Mass attendance figures still look reasonably good, particularly in Auckland;  

6. Ecumenism was alive and well at the theological and activist levels. Collaborative efforts around race, gender and the economy were particularly characteristic of the 1980s.
New Zealand’s ecclesial reality in 2013

When bishops met in late 2012 for the synod on NE, 14.3% of New Zealand’s population were Catholic, that is, more than 600,000 people out of a total of 4,500,000. Thirty-six percent of the Church’s Catholics live in the Auckland Diocese.
Percentage of Catholics in New Zealand’s six dioceses
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I want to briefly look the situation of that diocese, the country’s largest, as in many ways it is the trend-setter for the country. As the Table below demonstrates, Mass attendance is steady but there is no dramatic increase in numbers.
 Unlike the Anglican or Presbyterian Churches which are experiencing a rapid decline in Sunday service attendance, the significant migrant Catholic population means Catholic statistics look quite healthy. 

[image: image2.emf]Trends in Mass Attendance

36000

37000

38000

39000

40000

41000

42000

2004 2005 2006 2007 2008 2009 2010

Auckland Diocese

Auckland Diocese



Currently Canon Law favours territorial parishes over ethnic chaplaincies (see Canon 581), but increasingly ethnic Eucharistic celebrations are part and parcel of the parish scene. I am not aware of any research into these two developments, but Australian evidence suggests that “ethnic or national parishes provide a stronger support for faith commitment than territorial parishes (www.ncls.org.au)”. 

Just as importantly, Filipino, Indian and other Asian priests now serve as parish priests in the Auckland Diocese.
 In Auckland less than half the diocesan priests involved in parish ministry are New Zealand-born, while another diocese, Christchurch, is actively recruiting in Vietnam for potential seminarians who would then be formed in New Zealand.  Diocesan authorities hope that the experience of seminary training here will allow them to appreciate the cultural values and mores characteristic of the NZ scene.


Generally speaking, first generation immigrants whether Polynesian or Asian, young or old, are committed Sunday Mass-goers. But as they are inculturated into the dominant NZ variation of Western culture with its subjective, consumer-focussed lifestyle, and its ready acceptance of relativism and syncretism in respect of religious practice, commitment to the institutional Church diminishes particularly among young people. 


In an effort to meet the problem faced by fewer priests, the Hamilton Diocese established the permanent diaconate some years ago, and more recently the Auckland Diocesan has also established the permanent diaconate programme. The official Auckland diocesan website somewhat optimistically states that “the response to the announcement by Bishop Pat [Dunn] to introduce the permanent diaconate to the Auckland Diocese is positive and encouraging. The vast majority of men and women who attended the public meetings welcomed the move. Those who had reservations freely expressed their concerns”.
   

Although the Church here has so far emerged relatively unscathed from the paedophiliac crisis affecting other Western Churches, the mass media has ensured that Catholics are well aware of the crisis this has meant for the Church, and like Catholics elsewhere, most are horrified at the institutional Church’s often slow response to such offences.

This overview of the Church in NZ indicates that the situation it faces has much in common with North Atlantic nations and with its nearest neighbour Australia–declining church attendance and very few young or not so young locally born women and men showing an interest in religious life or the priesthood.
 As John Paul II stated in 1988: “Whole countries and nations where religion and the Christian life were formerly flourishing and capable of fostering a viable and working community of faith, are now put to a hard test, and in some cases, are even undergoing a radical transformation, as a result of a constant spreading of an indifference to religion, of secularism and atheism. This particularly concerns countries and nations of the so-called First World”.
 The reasons for indifference to religion are basically identified as extra-ecclesial by Church authorities. 
Recent attempts to address issues around disaffected Catholics in NZ  


Historically, one of the strengths of the Church has been its ability to adapt to a new milieu. This was most strikingly seen in its capacity to move from a Jewish world into a Hellenistic world in the 1st and 2nd centuries, an early example of radical inculturation as missiologist David Bosch demonstrates in his Transforming Mission.
 Today we are living in a world that demands equally radically changes as the expression ‘new evangelization’ suggests. How is the NZ Church to respond to a situation that demonstrates cultural shifts every bit as significant as those confronting our ancestors in faith? 

The need for significant shifts in missionary practice is highlighted in Pope Benedict’s 2010 apostolic letter, Ubicumque et Semper
 “In the course of history, this mission has taken on new forms and employed new strategies according to different places, situations, and historical periods. In our own time, it has been particularly challenged by an abandonment of the faith — a phenomenon progressively more manifest in societies and cultures which for centuries seemed to be permeated by the Gospel”.6 Growing numbers of all Christians the increasing use of the identifier, “I’m spiritual but not religious”, a comment which points to disaffection with religious institutions and movement toward a more privatized expression of religion. 

NZ Catholics, clerical and lay, like their counterparts elsewhere have been aware that since the 1970s, church attendance has been dropping in affluent, Pakeha parishes, and rising in lower socio-economic parts of NZ where Pacific Islanders live and recently in the more affluent parishes where Asian Catholic are now a significant number.  In Whangarei where I live, one of the priests on the staff of the local Catholic secondary school told me some years ago that not only did 85% of the student body rarely go to Sunday Mass, nor did many of their parents. The drop-out rate among Pakeha young people is particularly concerning. It is little wonder that programmes for youth are high on the list of Church priorities.
1. Programmes designed for youth


In New Zealand, various programmes have been initiated for youth at national, diocesan and parish levels. It is beyond the scope of this paper to examine them all in detail but I will refer to three ways that the local church wants to reach out to young people and children. First the accepted belief is that World Youth Days can and should enjoy a key role in the re-evangelization of youth. Is this in fact happening? According to one researcher, “the 2008 World Youth Day in Sydney generated significant energy and interest among NZ Catholics culminating in 4,000 mostly young pilgrims travelling to Sydney to participate.... [This] represents a significantly higher proportion than other Western countries [who sent young people to the Sydney WYD]. Despite this surge in Catholic involvement, however, NZ parishes are now experiencing similar levels of local youthful participation to that before World Youth Day”.
  WYDs appear “surprisingly ineffective in reversing or even slowing the increasing rate of relative absence of young adults in the Catholic Churches of NZ”.


Second, at the October 2012 Synod on NE, Bishop Charles Drennan pointed to the important role of Catholic primary and secondary schools in forming children and adolescents. He states that “the primary community of faith has become the school. It is in our schools that the large majority of the baptised, and the yet to be baptised, encounter for the first time, in any systematic way, the person of Jesus Christ, prayer, liturgy and the sacramental life of the Church. Teachers rather than parents have become in many instances the first formators in faith of our young”.
 Catholic schools are certainly the primary community of faith for many children and young people, but there is little to suggest that this commitment to a school faith community translates into commitment to the parish or institutional Church when young people leave school. Despite the wonderful work of devoted teachers in Catholic schools we need to remember that their audiences are indeed captive audiences.

Third, at national, diocesan and parish levels, a number of programmes have been developed for young people who have left school. Catholic Discipleship College in Auckland indicates what it sees as it priority in forming young people: “Christian formation in an environment of Catholic spirituality, prayer, scripture, study, and community life. [Its] aim is to strengthen and deepen our students' faith in God and equip and call individuals into active responsible participation in the life of the Church”
. In an undated letter sent to John Paul II Bible School at Radway, Alberta, Neil Vaney SM, the college’s first director, wrote: “NZ is a small nation with a very small Catholic population fighting against a sea of indifference and secularism”, precisely the concerns expressed by the last two popes in their statements on new evangelization.
 CDC has attracted between five to ten students each year.

This involvement with children and youth points to the deep concern of ecclesiastical authorities about the “greying of the Church”. My involvement with one programme suggests that the young participants tend to be more comfortable with traditional theologies and devotional practices of a pre-Vatican II Church. 

The apparent ‘traditionalism’ of those few younger Catholics who still see themselves as part of the worshipping Catholic community points to another characteristic of the Church in contemporary NZ. Generalisations and labels are not always helpful, but it could be argued somewhat simplistically that ‘liberals’ were the beneficiaries of Vatican II while the ‘conservatives’ sometimes with justification could be forgiven for thinking that they were the losers in the changes that followed Vatican II. However over the last few years, the Vatican has sought to redress that situation. This has tended to encourage more traditional Catholics to feel at home in our Church, and the more liberal Catholics to experience feelings of alienation. Furthermore, Catholics tended to become less ‘visible’ in society. Going or gone was the distinctive dress of priests and religious,  going or gone were practices such as Friday abstinence, fasting before Communion,  or the wearing of scapulars and medals,  and the various other practices that ensured a visible Catholic identity.  
2. The Year of Faith 2012-2013

When Pope Benedict proclaimed the YOF, one of its stated aims was “to give fresh impetus to the mission of the Church to lead human beings out of the wilderness in which they find themselves”.
 By 11 October 2012, when the YOF was launched, NZ dioceses had planned programmes intended to support people experientially and intellectually in their faith-lives. Methods advocated in diocesan Year of Faith programmes fall into two major categories:

· Educational – Alerting people to the riches of conciliar documents such as Dei Verbum, Lumen Gentium, Gaudium et Spes, and Sacrosanctum Concilium is rightly identified as important for the future intellectual health of Catholicism. Almost fifty years have elapsed since the close of Vatican II and so there are two generations of Catholics for whom the council is little more than a historical fact. A more informed knowledge of the bible and sacramental theology are emphasized with the Eucharist and the Sacrament of Reconciliation being particularly emphasised.

· Experiential – dioceses are identifying celebration of ethnic diversity and pilgrimages to early foundations of the Church in NZ as important. For example, on 13 January 2013, NZ Catholics gathered at Totora Point in the Hokianga to celebrate the 175th anniversary of the first mass celebrated here by Bishop Jean-Baptiste Pompallier. Other dioceses have planned pilgrimages to places that have historical significance for a particular diocese or for the wider NZ Church.
3. “Informal” new evangelisation activities of some Catholics

Some middle-aged and older Pakeha Catholics have distanced themselves in recent years from the institutional church, concerned about what they perceive to be its restorationist tendencies. However there are small but vibrant groups of Catholics and other Christians coming together for meditation, retreats, the prayerful  study of medieval mystics or contemporary theologians and spiritual writers such as Elizabeth Johnson, Richard Rohr or Thomas Keating. All these are seeking nourishment they no longer find in the institutional church. Often these people, particularly women have engaged in significant theological and spirituality studies. 
4. How can Catholics reach out to those many New Zealanders who experience ‘mystery’ in their lives?


In New Zealand, Interest and/or belief  in the transcendent occurs because of many people’s close and enlivening links with God’s gift of creation. As McBrien  writes: “The whole created order gives echo to the word of the one who named its creatures, and these created beings manifest the divine presence, majesty and wisdom (Ps 19:2.5; Job 26:7-13; Prov 8:23-31; Sir 42:15-25, 43; Wis 13:1-9)”.
  Some months ago, I was part of a group engaged in tree planting on Matakohe Island, a small island in the Whangarei Harbour where young kiwi chickens are raised to adult status before being released to predator-free parts of the mainland. We were sitting having lunch, the ranger told us of a new path they hoped to put along the side of the hill. He remarked that such a track through the bush looking down the harbour toward the Whangarei Heads could ‘inspire’ people. The word ‘inspire’ rang theological bells for me. What did he mean? Did he realize that this simple expression was suggesting that people are searching for the transcendent and that by extension the Creator who can be known through creation?
New missionary imperatives needed in New Zealand


The 2012 Synod on NE, following Pope John Paul II, identifies three aspects of evangelization: “Firstly, evangelization ad gentes is the announcement of the Gospel to those who do not know Jesus Christ. Secondly, it also includes the continuing growth in faith that is the ordinary life of the Church. Finally, the New Evangelization is directed especially to those who have become distant from the Church”.
  The third sentence is obviously directed at churches in countries such as NZ or Australia where growing numbers of people are distant from Christian churches. “Most New Zealanders (just over 50%) believe in God ... while 30% either do not believe in God or do not know if there is one. Forty percent of respondents believe there is a God who concerns Himself with every human being personally, and for 20% life is meaningful only because God exists”
. Thirteen percent of the population attend Sunday services–Catholic or Protestant–regularly. 

As Benedict had earlier indicated, "the process of secularisation has produced a serious crisis of the sense of the Christian faith and role of the Church", and therefore the recently established Pontifical Council for New Evangelization asked bishops’ conferences to "promote a renewed evangelization" in countries where the Church has long existed and is currently experiencing " a progressive secularisation of society and a sort of 'eclipse of the sense of God'."
 People who had drifted from the Church would be re-evangelised through “a renewed personal encounter with Jesus in the Church, to deepen their appreciation of the truth of the faith and joyfully to share it”.
  A perusal of the diocesan YOF programmes suggests the bishops want the Church of the future to form Catholics who are willing to communicate and witness to their faith in a secularised society. 

In my reading of material relating to the YOF and NE, there is little to suggest that action on behalf of the poor, or action of behalf of the environment are seen as mission priorities. Rather programme organizers seem guided by the pope’s words: “Without doubt a mending of the Christian fabric of society is urgently needed in all parts of the world. But for this to come about what is needed is to first remake the Christian fabric of the ecclesial community itself present in these countries and nations”.
 While remaking “the fabric of the ecclesial community” is indeed important, I suspect that many of today’s disaffected Catholics are those who believe that biblical call to action on behalf of the poor should be a priority for the disciples of Jesus, particularly in our society and world today.
 In recent years, action on behalf of the oppressed has taken something of a back seat in Church life. Intra-ecclesial realities, e.g., recent changes in the liturgy or abuse issues are given more pulpit and/or  media coverage while extra-ecclesial situations such as the ever-widening gap between rich and poor in New Zealand, or the growing environmental crises are less frequently mentioned. Archbishop Dew of Wellington sees as significant the references to ecology in the recent FABC meeting on new evangelization, although such concerns do not appear in NZ’s YOF programmes despite the many environmental issues facing NZ in particular and Oceania in general.
 

If I were asked to prepare an official statement indicating what I believe the call for NZ required of the Church in Aotearoa New Zealand, there would be four points I would like to emphasize. 

1. Revisiting the mission of the Holy Spirit


In 1986, when Pope John Paul II met with Australian Aboriginal people he told them: “At the beginning of time, as God’s Spirit moved over the waters, he began to communicate something of his goodness and beauty to all creation. When God then created man and woman, he gave them the good things of the earth for their use and benefit; and he put into their hearts abilities and powers, which were his gifts. And to all human beings throughout the ages God has given a desire for himself, a desire which different cultures have tried to express in their own ways”.
 Not only did the pope’s words resonate with his Aboriginal audience, they also resonated with others whose homes are located in the great Pacific Ocean.  
In reading the Vatican and synodal statements, the interventions of the two NZ bishops at the Synod, and the USCCB document on new evangelization, the Christological character of such documentation is very clear. Although all missionary activity is Trinitarian in origin, references to the Holy Spirit are somewhat limited in the documentation I have sighted. 
But patristic and magisterial writings all point to the mission of the Holy Spirit. For example Belgian Jesuit Jacques Dupuis quotes approvingly from Irenaeus: “The Word and the Breath of God, whom St Irenaeus saw as the ‘two hands of God’ (Saint Irenaeus, Contra Haereses, IV, 7, 4: SC 100:462-65) [are] conjointly do [God’s] work.”
 Luke’s gospel shows that it is through the power of the Holy Spirit that Jesus is conceived (Lk 1:35), and it is through the power of the Holy Spirit that Jesus begins his public ministry (Lk4:14). Pope John Paul II directs attention to on the Spirit’s universal and salvific presence in every time and place (RM nos. 28-29).
 

Ideally, future documents on NE ideally should offer a richer appreciation of the mission of the Spirit at work. Does an emphasis on the particular presence of the Spirit in the Church, guiding its bishops mean less emphasis on the universality of the Spirit present in all cultures? In a broken and fractured world a belief in the universality of the Spirit’s presence can break down some of the barriers that separate us.
2. Mission to and with the poor


Sadly, the anonymity of the Spirit’s presence can be overlooked in historical actions of liberation made in solidarity with the poor. Within the Judaeo-Christian tradition, there have always been a variety of Spirit-inspired responses to the problem of poverty: the denunciations of the Old Testament prophets; the teachings of Jesus and the first Christian communities see (Lk 4:16-19; Acts 4:32-33; 5:1-11), the inheritors of that prophetic tradition; the voluntary poverty embraced by various religious movements; and almsgiving and charitable works carried out on behalf of the poor. 


The Holy Spirit is a Spirit of freedom for the oppressed. As the sequence for Pentecost Sunday tell us, the Spirit is the “Pater pauperum, ‘father of the poor’  who suffer in captivity and who long for liberty.”
 The Spirit, who has traditionally empowered prophets to denounce injustice, empowers contemporary Christians and Christian communities to be involved in prophetic ministries that protest against systemic injustice.
3. Mission as care of creation
Much media coverage is devoted to droughts, floods, earthquakes, forest fires, and extreme temperatures. Scholarly work has been done projecting what this will mean creation, for humankind especially our sisters and brothers whose lives will be radically affected by such realities. A number of bishops’ conferences have already stated their concerns about the impact of climate change on their countries.  The impact of such natural disasters is affecting all of us whether we live in North Africa, Asia or New Zealand, although the impact is much greater in poorer societies.
A theology that focuses attention on the presence of the Spirit in creation offers humankind the possibility of moving beyond an anthropocentric view of the world which has long justified the human exploitation and domination of God’s creation.  Theologies of mission that draw strength from a belief in the presence of  the Holy Spirit in creation should encourage humankind to reframe its relationships to nature, conscious of its common origins with the rest of creation, and its responsibility to work for the reconciliation of all creation in the eschaton (cf. Eph 1:13-14).  
4. Mission as inter-religious dialogue with Maori

The first missionaries in NZ, whether Catholic or Protestant, had as their primary goal the salvation of souls, an understanding of mission very common throughout the centuries preceding Vatican II. All too often this meant denying anything of value in the religions of the people among whom they ministered. 


If love of the Church is characterised by regular Sunday observance, then Maori, the indigenous people, the tangata whenua (“people of the land”) are probably among the most disaffected Christians in NZ. Unlike other Pacific Islanders who live in Samoa or Tonga or Auckland, the majority of Maori appear more alienated from institutional Church life. In this respect they have much in common with the indigenous peoples of Australia or Canada. As far as I can judge this situation is attributable to the fact that Maori, unlike Samoans living in Samoa, are a minority in their own country where successive 19th century colonial governments set out to disenfranchise them culturally, politically and economically. Churches were complicit in this and as Maori historian, Ranginui Walker notes: “the Catholic Bishop Pompallier thought that Maori were infidel New Zealanders.... Driven by such attitudes, the missionaries were the advance party of cultural invasion.” 
  


Since Vatican II, the Church has identified inter-religious dialogue as an important part of the Church’s mission. Such dialogue has taken place with representatives of the world’s great religions. Historically and contemporaneously, missionaries have seldom succeeded persuading people from such religions to embrace the Christian faith. Acceptance was always much greater among indigenous peoples whose religious beliefs and practices were intimately related to where they lived. 

Given the early missionaries’ role in delinking Maori from their traditional religion, dialogue with Maori about hidden or lost religious traditions and practices is important for the Church and for NZ society. Furthermore if care for the environment is seen as a missionary imperative, then understanding how Maori related to the land before the arrival of settlers, could be important. It is now commonly acknowledged that traditional subsistent economies characteristic of indigenous peoples, including Maori, prior to the arrival of European settlers was less destructive of the environment than the intensive agricultural approach believed essential for contemporary NZ’s well-being. Not that a return to the past is the way into the future, but it should be possible to learn from Maori practices that could be helpful. For example, I have a Maori friend who was telling me the other day about the funeral of an elderly aunt. The family decided not to embalm the body and to bury her wrapped in a sheet. Not burying an embalmed body in a treated wooden coffin would demonstrate traditional Maori respect for the Earth, Papataunuku, the source of life and the provider of the physical and spiritual needs for life.
Conclusion


If we do not understand mission today in such categories, but instead believe like American layman, and Consultor for the Synod on New Evangelization, Professor Ralph Martin, that historically, the “primary motive for missionary efforts ... [has been] to save souls”,
  then mission in the future is in serious trouble. 

We have different groups of people, particularly younger people in our Church who are grateful for the chance to be in touch with a devotional spirituality that lost some of its significance in Catholic spirituality after Vatican II. They are also happy with an emphasis on more traditional theological positions as they seek to discover out what a Catholic identity means for them in an increasingly multi-cultural, multi-ethnic and multi-religious culture. Markers of Catholic identity such as WYDs, the use of miraculous medals, scapulars or praying the Rosary becomes very important. I have met some of these young people and cannot fault their commitment or generosity. 

At the same time I have met other Catholics, including younger Catholics, who ask how Catholics are   to share in the joys and hopes, sorrows and sufferings of others, how Catholics to be faithful  witnesses to the  Church’s social teaching, or to the biblical call to be in solidarity with the poor?  How is the new evangelization to touch them? Archbishop Dew’s reflection on the FABC synod perhaps provides a way forward.  After noting the social megatrends identified by the FABC as new missionary imperatives for a broken world, he wrote: “There has been a lot of talk about people being very spiritual and involved in lots of spiritual practices, but that does not necessarily lead to being active in society and taking the Gospel with them wherever they go”.
 He also emphasises that the FABC belief that “if the Church wants to have an influence in society it must be humble and it must be contemplative”.
 These words should resonate in the minds and hearts of all those seeking to understand what NE requires of them in New Zealand today.
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It has been a very interesting exercise to take a careful look at Catholic responses to the NCLS. Recall that we are in a very early stage of interpreting these statistics. But there are important lessons to look at. I have noises in my ceiling, and I am simply wishing them away. Notice that Catholic figures have defied the decline of Protestant churches. This is partly a result of immigration, and partly a result of the schools. But NZ will be surely a majority of people with no religious link in 2013 census.
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