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As the new millennium begins, the need for the Church’s specific pastoral care in favour of refugees is more necessary than ever. In fact the conditions that produce forced migration have multiplied, rather than diminished. Indeed there are many who still need to experience something of the “Lord’s year of favour,” which Jesus Christ  proclaimed at the beginning of his ministry (cf. Lk 4:18-22).

The Church has a duty and a responsibility to constantly give a new beginning to the Lord’s ministry as it takes the gospel to the ends of the earth. In the person of Jesus Christ, the Kingdom of God has been made visible and tangible among humankind, and Christians continue to proclaim the good news of salvation, particularly  to the poor, by their words and deeds. Among the most abandoned of the poor are without doubt those who are refugees and forcibly displaced persons. In many circumstances Church related associations and agencies, inspired by the gospel, or individuals who, often with great generosity and personal sacrifice, make Christ’s love and the transforming power of his Kingdom felt in those situations that are the most desperate. 

The Kingdom of God is indeed present in our world (cf. Lumen Gentium 3 & 5), but Christ’s disciples have the duty of making it spread to all nations (cf. Mt 28) until the parousia when God will be all in all. Till then, we are obliged, because of the Kingdom and its values, to be instruments of its growth from a tiny mustard seed into a mighty tree (cf. Mt 17:20), so that it may overcome evil with good and division with reconciliation, until when the Lord comes in glory and the heavens and earth will be made new. In fact “What we are waiting for is what he promised: the new heavens and new earth, the place where righteousness will be at home” (2 Pt 13).

The Church today is guided in its commitment to refugees, displaced and trafficked people not only by the teaching of the Gospel but also by the “permanent principles” of her “social doctrine [that] constitute the very heart of Catholic social teaching. These are the principles of the dignity of the human person … which is the foundation of all the other principles and content of the Church’s social doctrine: the common good, subsidiarity and solidarity”
. If this God-given and exalted position of the human person is violated, then all members of the Body of Christ suffer and are accordingly called to see, act and correct this evil and sin. 

 The Spirit of the Risen Lord in the hearts of believers and the Church’s constant preaching of the gospel are the major driving forces that impel Christians to this active concern for refugees and forcibly displaced people so that, uniting their efforts with other men and women of good will, they may bring liberation to this sorrowful situation. We must, therefore, walk with and towards Jesus Christ, present in the refugees, as it is said in the title of this talk.

 Barely a month after his election to the Pontificate, in April 2005, Pope Benedict XVI spoke in favour of refugees in connection with the celebration of World Refugee Day, promoted by the United Nations every 20th of June. The Pope emphasized “the strength of spirit demanded of those who have to leave everything, sometimes even their family, to escape grave problems and dangers”.
 He also affirmed that the Christian community “feels close to all who are experiencing this painful condition” and therefore tries its best “to encourage them” and show “its interest and love”.
 This is done through “concrete gestures of solidarity so that everyone who is far from his own Country will feel the Church as a homeland where no one is a stranger”.
  For the same occasion, the following year, Pope Benedict expressed “the hope that the rights of these people will always be respected”.

In 2007, the UN’s World Refugee Day fell on a Wednesday and so, from the Pope Paul VI Audience Hall, the Holy Father voiced an appeal
 “to welcome refugees and give them hospitality” as “gestures of human solidarity” and as an expression “of evangelical love” on the part of Christians. Not only this, he also expressed the “heartfelt wish that these brothers and sisters of ours, who have gone through the harsh ordeal of suffering, may be guaranteed asylum and the recognition of their rights”. This time, he invited “the leaders of Nations to offer protection to those who find themselves in such delicate situations of need.”

So far we have cited words that the Holy Father pronounced on the occasion of World Refugee Days promoted by the United Nations, but the Popes also send Messages every year for the Catholic celebration of the World Day of Migrants and Refugees
, in which we can find an encouragement to walk with and towards Jesus Christ, present in the refugees. 

The Church’s Mission in favour of Refugees
These quotations recount how refugees are always in the heart of the Church. Limiting now ourselves to the not very far past, in the Encyclical Letter Pacem in Terris, Pope John XXIII affirmed that “refugees are persons and all their rights as persons must be recognized”
. Since then, the Catholic Church has not ceased to appeal to the international Community in their favour and to call for solidarity and collaboration from each Christian and person of goodwill.

So in 1981, just a few years after the beginning of his pontificate, Pope John Paul II asserted that what the Church undertakes in favour of refugees is an integral part of its mission. During his visit to the Refugee Camp in Morong, in the Philippines, he said: “The fact that the Church carries out extensive relief efforts on behalf of refugees, especially in recent years, should not be a source of surprise to anyone. Indeed this is an integral part of the Church's mission in the world”.


At a later date, John Paul II defined the nature of this mission in this way: 

The Church's mission for our brothers and sisters who are migrants or refugees is unique. […] Although dealing respectfully and generously with their material problems is the first duty to be fulfilled, one must not forget their spiritual formation, through specific pastoral programmes which take into account their language and culture.
 

Assistance, therefore takes into consideration both the material and the spiritual needs of the individual and this confirms the pastoral nature of this ministry of ours.

Moreover, just as any person needs a family for  his or her proper growth and development, so refugees too must not be deprived of such kindred. For this reason the Church has always called for the reunification of families whose separation is caused by the flight of one of its members. In his Message for the World Day of Migrants and Refugees 2007, Pope Benedict the XVI brought to the attention of the public this plight of the families of refugees:

I feel it my duty to call your attention to the families of refugees, whose conditions seem to have gone worse in comparison with the past, also specifically regarding the reunification of family nuclei. In the camps assigned to them, in addition to logistic difficulties, and those of a personal character linked to the trauma and emotional stress caused by the tragic experiences they went through, sometimes there is also the risk of women and children being involved in sexual exploitation, as a survival mechanism. In these cases an attentive pastoral presence is necessary. Aside from giving assistance capable of healing the wounds of the heart, pastoral care should also offer the support of the Christian community, able to restore the culture of respect and have the true value of love found again. It is necessary to encourage those who are interiorly-wrecked to recover trust in themselves. Everything must also be done to guarantee the rights and dignity of the families and to assure them housing facilities according to their needs”.

Coming now to our Pontifical Council, and going back to 1992, we published a Document entitled Refugees, a Challenge to Solidarity
. Regarding help to refugees, it clearly states that “the responsibility to offer refugees hospitality, solidarity and assistance lies first of all with the local Church. She is called on to incarnate the demands of the Gospel, reaching out without distinction towards these people in their moment of need and solitude. Her task takes on various forms: personal contact; defence of the rights of individuals and groups; the denunciation of the injustices that are at the root of this evil; action for the adoption of laws that will guarantee their effective protection; education against xenophobia; the creations of groups of volunteers and of emergency funds; pastoral care. She also seeks to instil in refugees a respectful behaviour and an openness towards the host country” (no. 26).

However, the Church feels it also her mission (as prophecy, ministry of “advocacy”) to build an awareness that the refugee situation has to change with the efforts of all those who are in the position to do something  to make a difference in this respect. Such a dramatic situation cannot and should not last forever. Speaking to the UN High Commissioner for Refugees, John Paul II stated: 

The Church believes that it is also her duty to exhort the authorities to change this situation. […] It is necessary to repeat that this is an abnormal situation, that it is necessary to give a remedy to their causes, by trying to convince nations that refugees have a right to freedom and to human dignity in their country. It is also necessary to appeal more and more for hospitality, admittance into countries that can receive refugees. Finally, it is necessary to organize international mutual aid, a reciprocal help that does not dispense the refugees from taking care of themselves little by little, since this too is a path of dignity.

The Holy See once again appealed for solidarity at a very significant Ministerial Conference of the 140 Signatory States of the 1951 Convention on the Status of Refugees, held on 9th December 2001 in Geneva, on the occasion of the 50th anniversary of the institution of the United Nations High Commission for Refugees. Your servant, as Representative of the Holy See, in that circumstance, affirmed: “Our task is to make solidarity a reality. It implies acceptance and recognition of the fact that we, as one human family, are interdependent. It calls us to international cooperation in favour of the poor and powerless as our own brothers and sisters … Effective responsibility and burden sharing among all States is therefore indispensable to promote peace and stability. This should be an inspiration for the human family of nations to reflect on the challenges of today and find the required solutions in a spirit of dialogue and mutual understanding”.

At present a further step is necessary in the pastoral field, and, in order to understand more in depth what the change of the situation and liberation mean and are called to be, we need to examine, as a framework, our Pontifical Council for the Pastoral Care of Migrants and Itinerant People’s Instruction “Erga migrantes caritas Christi”
, certainly without “invading” yesterday’s talks and discussion.

Let us, therefore, now turn to what is specific to our Pontifical Council and to yourself.

The Pastoral Care of forced Migrants

A. the Prophetic Mission of the Church

In the Church no one is a stranger because she embraces “every nation, race, people and tongue”(Rev. 7:9).  Moreover, in her, Christ is present
, so that she walks with and towards Jesus Christ, present in the refugees. Above all

the Church's unity does not stem from her members having an identical national or ethnic origin but from the Spirit of Pentecost, who makes all nations a new people whose goal is the kingdom, whose condition is the freedom of sons and daughters, and whose statute is the law of love (cf. Lumen Gentium, n. 9).
 

That is why the Church, “sign and instrument of communion with God and unity among men, feels herself to be closely involved in the evolution of civilisation of which mobility is a striking feature”,
 and is therefore called to proclaim peace also in situations of forced migration. 

Here it is a question of actively helping individuals and groups currently suffering exclusion and marginalization to become part of the process of economic and human development. For affluent regions of the world, this means that changes in lifestyles are called for, a change in the models of production and consumption; in developing areas, a change in the established structures of power-sharing, both political and economic, is often required. For the entire human family, it means meeting the many serious challenges posed by armed aggression and violent conflict, realities that involve not only peoples and states but also non-institutional organizations, such as paramilitary and terrorist groups. In the face of such threats, no one can fail to feel the urgent moral duty to work actively towards promoting peace and understanding among peoples, a task which depends in no small part on the establishment — in justice — of a genuine and effective solidarity.
  

However, 

it is not enough to recall principles, state intentions, point to crying injustice and utter prophetic denunciations; these words will lack real weight unless they are accompanied for each individual by a livelier awareness of personal responsibility and by effective action.
 

Then people separated from their homes or land will find a place wherein to live in peace, security and happiness. 

B. A Specific Pastoral Care


I. 
Marked by a distinctive Spirituality

To walk with and towards Jesus Christ, present in the refugees, a fundamental biblical vision has to sustain us. In this regard, – as I said – our Pontifical Council has already published the Instruction Erga migrantes caritas Christi (The Love of Christ towards Migrants), valid also for refugees and IDPs, as well as for international (foreign) students, with some sections dedicated to Holy Scriptures
.  

Deep within the history of salvation, presented to us first through the pages of the Old Testament, we can already find different views as to how foreigners must be treated (cf. Lev 19:34).  These were understood at a time when the people of God were themselves sojourners in a  foreign land (cf. Deut. 24:17-22). On the one hand there was some fear that relations with foreigners might lead to a loss of religious purity and consequently of national identity. The Israelites, in fact, had to protect themselves against this, with the consequential behaviour whereby intermarriages were forbidden and observances of purity needed to be followed (cf. Num. 35.15, Deut. 7:3, Deut. 13: 6-9).

On the other hand, the stranger was to be treated in the same way as the Israelites (cf. Lev. 19:34).  Above all,  there is a concern for them, based on justice also for those who were vulnerable: the poor, the widows, the orphans. They were often subject to oppression, exploitation and discrimination, which were against the Law of God. The Israelites were therefore frequently reminded of God’s special concern for the weak (cf. Ex. 22:21-22,  Deut. 10,17-19), and ordered not to molest them (cf. Ex 22:20, Jer. 7:6). They were not to be abused (cf. Deut. 24,14) and were to receive equal treatment before the Law (cf. Deut. 1:16, 24:17, 27:19). In any case religion had to correspond to a given way of life (cf. Jer. 58: 6-12).

Jesus Christ assumed the same attitude with a preference for those who were excluded. They were considered ritually unclean, impure – the lepers, the slaves, the tax collector, the possessed, the stranger. They were denied full rights by the community. 

By way of contrast, Jesus Christ showed particular attention to the poor and the sick. He does not hesitate to associate himself with foreigners. We recall the meeting with the Samaritan woman (cf. Jn 4:9), his stay among the Samaritans (cf. Jn 4:40), and his conversation with the centurion (cf. Mt. 8:11-12), whose faith he praised above that of the Israelites. In the parable of the Good Samaritan (cf. Lk 10:25-37) it becomes clear that  mercy and compassion are above ritual purity.

Our Lord confirms his presence in a special way in the hungry, the thirsty, the stranger, the sick, the prisoner. For the stranger he states: “I was a stranger and you welcomed me” (Mt. 25:35). The protection of foreigners stands here at the same level as God’s care for the poor, the widows and the orphans.  Central to love for the stranger is the fundamental commandment of Christ, valid for all: “Love one another, just as I have loved you” (Jn 13: 34-35).

The early Christian community both promoted and transmitted this attitude. It became an endeavour to fraternity, to equality and unity among different people who gave witness to Him and announced the Gospel. “There is no room for distinction between Greek and Jew, between the circumcised or the uncircumcised, or between barbarian and Scythian, slave and free man. There is only Christ: he is everything and he is in everything” (Col. 3:11). 

Therefore hospitality became a central theme and practice for the early Christian community.
 When travelling to spread the gospel, Christians, as strangers, depended on hospitality. Sometimes this could be organised, (cf. Acts 18:27, Philemon 22),  or they were welcomed (cf. Acts 16,15). Otherwise they made contacts through the synagogue as soon as they arrived in a city (cf. Acts 9:20, 13:5, 14:1, 17:1, 17:10). Other possibilities were to use a tent or to rent a room. Hospitality that included food, shelter and protection was also seen a sign of the human worth of the stranger. 

They met as one body in Christ, without making distinction between the different social groups (Jas 2:1), even if there was not always coherence on this. Inspired by Luke 14:12-14, hospitality was extended to the poor. Welcome, compassion and equal treatment were all part of a characteristic Christian response. As people of their time and place, they respected the social order of society, though appeals were made to treat slaves as brothers (cf. Philemon 16-17). This was also an important attitude that eventually came to transform society.

Hospitality little by little became an integral component of Christianity with structures given to its practice, for example in the monasteries, in the setting up of hospices for pilgrims, and hospitals for the sick, whilst at the same time not forgetting the needs of the local poor. Special homes for widows and the poor were created. Gradually care for the poor changed and became institutionalised. However, though the care for those who needed assistance, among them migrants and itinerant people, changed in successive generations, it had always remained central to Christianity.

This concern has been expressed and manifested by the Church on numerous occasions especially during the last century.
 Annual Pontifical Messages on Migration were written by the Popes since the beginning of the XX century, while its Magna Charta, the Apostolic Constitution Exsul Familia, was published in 1952.
 The Second Vatican Ecumenical Council and successive interventions of the Magisterium faced this phenomenon, seen as a new sign of the times,
 by providing for specific pastoral approaches. 

Thus Pope Pius XII expressed his concern about Palestinian refugees in the Encyclical letter Redemptoris Nostri
, in 1949, while Pope John XXIII drew attention to the suffering and the rights of refugees in the Encyclical letter Pacem in Terris
 in 1963, as far as refugees, specifically, are concerned. In 1970 Pope Paul VI instituted the Pontifical Commission for the Pastoral Care of Migration and Tourism which, in 1988, with the Apostolic Constitution Pastor Bonus, became the Pontifical Council for the Pastoral Care of Migrants and Itinerant People. It was also entrusted with the care of all who “have been forced to abandon their homeland, as well as those who have none”.

II.  A Pastoral Care based on the values of the Kingdom of God

The Church is guided in its commitment to refugees and displaced and trafficked people – as I said – by the “permanent principles” of its social Doctrine, which is part of her moral teaching: 

In today's complex situation, not least because of the growth of a globalized economy, the Church's social doctrine has become a set of fundamental guidelines offering approaches that are valid even beyond the confines of the Church.

Human and Christian Dignity

The dignity of the individual person
 plays a central role in the social Doctrine of the Church and is based on the belief that we are made in the image of God (cf. Gen 1:26). In fact that is the basis of its social vision for society: “Individual human beings are the foundation, the cause and the end of every social institution.”
 Every person is precious, people are more important than things, and the measure of the value of every institution is whether or not it threatens or enhances the life and dignity of the human person. Already in 1961 the Encyclical Pacem in Terris stated: 

Every man has the right to life, to bodily integrity, and to the means which are suitable for the proper development of life; these are primarily food, clothing, shelter, rest, medical care, and finally the necessary social services.
 

It can be deduced that if somebody does not enjoy a decent in her/his country, s/he has the right, under given circumstances, to move elsewhere.
 Each human person in fact has an essential and priceless value, a dignity which should not be threatened. “The Magisterium has likewise always denounced social and economic imbalances that are, for the most part, the cause of migration, the dangers of an uncontrolled globalisation in which migrants are more the victims than the protagonists of their migration.”

Solidarity and assistance

Solidarity is linked to the understanding that we are one human family, whatever may be our national, racial, ethnic, economic or ideological differences, and that we are dependent on one another. We are our brothers' and sisters' keepers, wherever they live. So, “The ‘foreigner’ is God’s messenger who surprises us and interrupts the regularity and logic of daily life, bringing near those who are far away. In ‘foreigners’ the Church sees Christ who ‘pitches His tent among us’ (cf. Jn 1:14) and who ‘knocks at our door’ (cf. Rev 3:20)”
. Thus we walk with and towards Jesus Christ, present in the refugees.

Solidarity is the working out of love and justice in practice: 

This principle is frequently stated by Pope Leo XIII, who uses the term ‘friendship’, a concept already found in Greek philosophy. Pope Pius XI refers to it with the equally meaningful term ‘social charity’. Pope Paul VI, expanding the concept to cover the many modern aspects of the social question, speaks of a ‘civilization of love’.”
 “Solidarity is undoubtedly a Christian virtue. In what has been said so far it has been possible to identify many points of contact between solidarity and charity, which is the distinguishing mark of Christ's disciples (cf. Jn 13:35). In the light of faith, solidarity seeks to go beyond itself, to take on the specifically Christian dimension of total gratuity, forgiveness and reconciliation.
 

Those who are more powerful or influential because of their increased wealth should feel responsible for the weaker and be ready to help them. Solidarity calls us to stand united (for “advocacy”) with the poor and powerless, as with our own brothers and sisters. Therefore

Welcoming refugees and offering them hospitality is for everyone a rightful gesture of human solidarity, so that they do not feel isolated as a result of intolerance and indifference.
 

This has been done by the Church in many different ways throughout history but each time and every situation require that an adequate answer be given. So to practice solidarity today means learning that "loving our neighbour" has global dimensions in an interdependent world, as Pope Benedict said: 

It is more necessary than ever that Christians offer the witness of a solidarity that crosses every border to build a world in which all feel welcomed and respected.

Challenges for Solidarity and International Cooperation

The Catholic Church is aware of the gravity of the refugee situation and the inhuman conditions they suffer.
 She feels that this serious problem can be faced only if there is a sincere international effort to work together towards a solution. Whilst she expresses her appreciation for what individual governments carry out  for refugees and gratitude for the work done by local Churches and Church organizations in this regard, the Catholic Church has continuously called for international support for such efforts. 

When the International John XXIII Peace Prize of 1986 was awarded to the Catholic Office for Emergency Relief and Refugees (COERR), a Church organization based in Thailand, Pope John Paul II said:

The recognition that was given to COERR today clearly underlines the importance that the Apostolic See attaches to the work that the Organization is doing in one of the most tormented afflicted zones in the world in this century. […] The Thai people is giving an example of solidarity towards persons in difficulty. […] It has opened its doors and its heart to these neighbours. […] The Thai people must not be left alone in bearing the heavy burden of responsibility and assistance in that region of the world. […] It is necessary for the different Nations in the world to collaborate in order to be able to offer a new country where those who want it may settle down. Only political solidarity in a wide scale can give a satisfactory solution to this serious and old problem.

More recently, in his address to the Council Members of the International Catholic Migration Commission, on the occasion of the fiftieth anniversary of its foundation, Pope John Paul II underlined the importance of advocacy with governments and international organizations, as well as that of ecumenical and inter-religious cooperation:

In the time since your foundation, […] your work grows more urgent as the problem of refugees grows ever more acute. […] I wish to invite you to an ever deeper awareness of your mission: to see Christ in every brother and sister in need, to proclaim and defend the dignity of every migrant, every displaced person and every refugee. In this way, assistance given will not be considered an alms from the goodness of our heart, but an act of justice due to them.  We live in a world in which […] we see greater ethnic, cultural and religious tensions. […] That is why the Commission’s advocacy with governments and international organizations and its promotion of laws and policies to protect the defenceless are especially important aspects of its mission.

During the III World Congress for the Pastoral Care of Migrants and Refugees, Pope John Paul II very aptly summarized what the Catholic Church believes international solidarity should consist in:

However demanding it may be, this effort at real international solidarity, based on a broader concept of the common good, is the way which can guarantee everyone a truly better future. In order for this to happen, it is necessary for a culture of solidarity and interdependence to spread and deeply penetrate the universal conscience and in this way sensitize public authorities, international organizations and private citizens to the duty of accepting and sharing with those who are poorest. But the long-term planning of policies which promote solidarity must be accompanied by attention to the immediate problems of migrants and refugees who continue to press against the borders of the nations which enjoy a high level of industrial development. In the recent Encyclical Centesimus annus I stated: 'It will be necessary to abandon a mentality in which the poor - as individuals and as peoples - are considered a burden, as irksome intruders. […] The advancement of the poor constitutes a great opportunity for the moral, cultural and even economic growth of all humanity. […] It is not enough, however to open one's doors […] and allow them to enter; one must also make it easier for them to become a real part of the society which receives them. Solidarity must become a daily experience of assistance, sharing and participation.

The Instruction Erga migrantes caritas Christi explains further what welcoming migrants and refugees means, with appropriate distinctions: “It is of course useful and correct to distinguish between assistance in a general sense (a first, short-term welcome), true welcome in the full sense (longer-term projects) and integration (an aim to be pursued constantly over a long period and in the true sense of the word). Pastoral workers with competence in cultural mediation – and our Catholic communities too should ensure that they have such people – are called upon to help bridge the legitimate requirements of order, legality and social security with the Christian vocation to welcome others with practical expressions of love.”

When discussing Pope John Paul II’s view regarding globalization, it is also necessary to emphasise his call to “globalize solidarity” and to make everyone aware of his/her responsibility to be a primary actor in this regard:

Solidarity is the Christian response, both personal and collective, also for globalization, It begins in everyone’s heart, when he considers the other – and not only the poor – a brother, a sister, rather even more, because he is a member of the Body of Christ itself. And in exercising responsibility, no one can take my place in doing what I can do. Let each one of us therefore feel called to respond personally.

The Catholic Church also calls for the protection of the rights of displaced persons who have not crossed their country's frontiers, in fact “the protection of human rights of internally displaced persons requires the adoption of specific and appropriate juridical instruments and of mechanisms of coordination on the part of the international community, whose legitimate interventions cannot be considered as violations of national sovereignty.”

III.  New pastoral itineraries at the dawn of the Third Millennium

(particular aspects of the specific pastoral care for forced migrants)

Ecclesial Hospitality and eventual integration in the local Church

Still at the dawn of the Third Millennium, welcome is a fundamental characteristic of pastoral ministry among refugees and IDPs.
 It guarantees that we address the other as a person and eventually as a brother/sister in the faith and prevents us from approaching him/her as a problem or as a source of work. Welcome is not so much a task but rather a way of living and of sharing. Offering hospitality grows out of an effort to be faithful to God, to hear His voice in the Scriptures and in those around us. In hospitality, the stranger is welcomed into a safe, personal, and comfortable place, one of respect and acceptance and friendship, in the local Church. Such welcome involves attentive listening and a mutual sharing of life stories. It requires an openness of heart, a willingness to make one’s life visible to others, and a generosity of giving time and resources.

An ecclesial community which gives hospitality to strangers is a “sign of contradiction”, a place where joy and pain, cries and peace are closely interwoven. This becomes particularly visible in societies that are hostile to those who are welcomed. To offer hospitality means to repeatedly rethink and reshape priorities. Closeness forged in welcome contradicts some contemporary messages and mentality. 

Restoring Christian dignity

Those who have had to flee their homes need more than just emergency assistance, such as food and shelter. They particularly need to be considered as fellow human beings or brothers/sisters in the faith. Newly arrived and far from their homes, they feel insecure and struggle to get accustomed to a new life and unfamiliar surroundings. Moreover, frequent combat, ethnic violence, massacres, murder of family members, rape, torture, severe food shortages, forced marches or other human rights violations may have had their influence on them. 

They have lived, individually and collectively, traumatic experiences which have left their scars. Some may feel guilty that they are safe, whilst their relatives and friends were unable to be so. Others are still full of fear, sometimes wounded and/or traumatized. The past is still very present within them and influencing their lives. People have to deal with the events of the past so that they can see a future again. This is especially true for children who are the most severely affected by the trauma experienced during their development; their physical, psychological and spiritual balance is therefore seriously jeopardized. The importance of this period of childhood is well known.
 

A special group of children and/or young adolescents are child soldiers, who, willingly or unwillingly, have joined factions to fight and to perform horrifying acts. Likewise the importance of a community that both receives and welcomes is essential if these children are to start rebuilding their lives with new aspirations and hope.
Taking into consideration also their religious dimension, the ultimate goal is a life in which they can fulfil their human potential through productive labour, assume their rights and duties in their host country and contribute to the common good. This is part of the "dream" of a peaceful world.  

Every person needs a safe environment in which to live. Refugees aspire to this but unfortunately, millions in various countries of the world are still living in refugee camps or prevented for long periods from fully exercising their rights.

Hope, courage, love and creativity should be offered so that lives can be restored. From our point of view, in the face of such situations, priority must clearly be given to a concerted effort to provide specific moral and spiritual support for these people. In this, the local Christian community must be of great support. Moreover, it is necessary to put in place conditions which enable people to pick up the thread of normal life and start living independently, giving them the possibility to take care of themselves and their families. The rights to which refugees are entitled should be honoured.

 What is more, the root causes which force people to flee need to be addressed. This is stressed by some Post-Synodical Apostolic Exhortations. The one for Africa declares: “The ideal solution” – to address the phenomenon of refugees and displaced persons – “is the re-establishment of a just peace, reconciliation and economic development.”
 This needs, states the Post-Synodical Apostolic Exhortation to Europe, “a courageous commitment on the part of all to bring about a more just international economic order capable of promoting the authentic development of every people and country,”
 which should be, affirms the Apostolic Exhortation to America, “dominated not only by the profit motive but also by the pursuit of the common good of nations and of the international community, the equitable distribution of goods and the integral development of people.”

Establishing the necessary pastoral structures

The local Church must be involved
 with people on the move in a pastoral way. Their presence has to become visible in the services of parishes, be they territorial or personal, in missions “cum cura animarum”, charitable organisations, ecclesial movements, new communities and, last but not least, religious congregations. There must also be national or diocesan/eparchial pastoral structures. The day to day approach is first and foremost a responsibility of the parish.
 In fact, welcoming Christ in our needy brothers and sisters is the condition for being able to meet him “face to face” and then ‘perfectly’ at the end of our earthly journey.
 The parish can thus live out, in a new way, its ancient vocation as “a house where a guest feels at ease”.
 If necessary, personal parishes or missions “cum cura animarum” can be created to better cope with the pastoral necessities.
 

The classical form of mission “cum cura animarum” (with spiritual care), where pastoral solicitude has been exercised in several areas, is still valid today and includes social justice, because “social justice and peace is an integral part of the Church's mission in the world.”

Over the years countless examples of selfless and heroic actions by members of local Churches, who have received refugees, can be narrated, some even at the cost of their lives and properties. In those places which are potential areas for the arrival of refugees or IDPs, because of previous experiences, it is the task of the local Church to be prepared and organized to face such a challenge. “The Church seeks to be present with and among the refugee community, accompanying them during their flight, their period of exile, and their return to the home community or country of resettlement.”
 We must walk with and towards Jesus Christ, present in the refugees, as we have said.

Three Consultations in 1998, held to improve coordination of the Church in Africa in facing the refugee crisis, strengthened an earlier idea of having “Pastors without Borders”, which is “a team of qualified pastoral agents ready to help by offering their competence when there is need.”
 The idea was that responses would be built up in order to be close to refugees, and then organise pastoral care for them. This initiative was introduced by Pope Paul VI who, already in the seventies, stated: 

The pastoral care required by the people on the move is necessarily a pastoral care without frontiers … suitable instruments can only be found through collaboration and solidarity between the churches concerned.


Maybe we should think again about this issue.

Such a preparation is multifaceted and not only logistical and humanitarian, but also spiritual and formative, as part of an “authentic culture of welcome”.
 Final responsibility for this must lie on the Bishops
 in order to assure pastoral care for these people. Collaboration in this, between the Church of origin and the Church of arrival, is indispensable
 and coordination must be offered by the Episcopal Conferences. Thus the Church of origin is obliged to follow up her members who, for whatever reason, move elsewhere, while the Church of arrival assumes new duties because they have now become her members. Both are called to keep up their specific pastoral responsibilities in the light of a lively and practically expressed sense of communion.
 

Over the years these responsibilities have been stressed, strengthened and better determined by a number of Post-Synodical Apostolic Exhortations. They speak, for example, about a “hospitable and welcoming attitude which can encourage them to become part of the Church’s life,”
 being “a welcoming home to the weary and heavy-burdened,”
 who must find “a homeland everywhere in the Church.”
 The appeals are in favour of  “these people (refugees and displaced persons) [so that they] be given material help and offered pastoral support wherever they may be, whether in Africa or on other Continents,”
 “creating and continually improving services of welcome and pastoral attention for immigrants and refugees, in order to ensure respect for their dignity and freedom and to promote their integration.”
 Of course, "pastoral policies will have to be revised, so that each particular Church can offer the faithful more personalized religious care, strengthen the structures of communion and mission.”

Depending on the judgement of the local Ordinary, larger camps can become parishes or similar territorial pastoral structures. If the number of faithful is too small for this solution, they could be members of ‘outstations’ or missions “cum cura animarum” depending on a nearby parish
.

Thus, by participating in the rhythms of the liturgical year, the celebration of the Sacraments and other familiar religious activities and services, refugees too can find the strength needed to bear the harsh trial of exile and grow in Christ’s paschal mystery, reassured that “all things work for good for those who love God, who are called according to his purpose” (Rom 8:28). 

This pastoral ministry, in cooperation with specialists in this difficult field of healing when possible, is directed toward bringing the consolation and healing of Christ to refugees, IDPs and trafficked people, who have suffered severe human rights violations. It should also include those who, albeit unwillingly, caused these sufferings, in particular those who have been child soldiers. “In countries where - it was said recently - violent conflict is raging,  [the Church] has reached out to former child soldiers. Activities are undertaken for their socio-economic integration into society, but also to heal the wounds of these former combatants and their receiving family and/or community.”

In this context, may we repeat that the presence of pastoral agents from the refugees’ and IDPs’ Church of origin, who know their language and cultural background, is highly desirable if not essential,
 without overlooking the fact that local catechists, who themselves have been uprooted, are sometimes already present among the displaced populations, and this is a grace for them. In fact, they can offer a notable contribution to the life of the Christian Community.

In addition, it would be worthwhile for the receiving local Church to pay attention to the training of refugee catechists, especially during the mass movement of refugees, which sometimes last for many years. This period of preparation could also provide a valuable contribution and assistance to their Church of origin, sometimes even leading to the revival of Christian communities once they decide to return home.

Collaboration among local Churches

In the field of cooperation, we have to remember the international Catholic charitable organisations
 which are involved in welfare and development activities towards the restoration of human and Christian dignity, according to the likeness of God. Empowered by the Holy Spirit and stimulated by the teachings of the Church they are called to put into action their commitment to the Gospel of Jesus Christ. Their Christian values play an important role in the self-awareness and self-realization of such organizations. This identity shows what they are, as compared to other organisations, as they maintain what makes them distinct. It determines the activities which will be undertaken, expresses human and Christian convictions, and allows themselves to be recognized, for what they truly are. 

Catholic charitable organizations should be present in situations of need in the name of Jesus Christ, both the Person and the “value” at their core
, and have to be guided by his Spirit in serving, sacrificing, creating awareness, analysing, advocating and dialoguing. With the Catholic Social Doctrine as their “horizon,” they should try to achieve a society with equal opportunities, a disappearance of social prejudices, close neighbourliness, solidarity and care for one another, and respect for human rights. All this must be done in collaboration with the local Church from the beginning of the projects up to their completion. When possible and suitable, these organisations need to be open to collaboration with those that are non-Catholic. In any case, it is important to avoid leaving a vacuum once a programme has ended. The question on how the local Church may be strengthened, so that it can take up any future challenge, should be raised. 

However, in their ministry of service, Catholic charitable organizations have frequently become dependent on specific non-Catholic resources for their funding, and sometimes even appear to be in competition among themselves in the search of available funding. There is therefore a real danger that once an Organization realizes where funds are obtainable, it will  listen only to given voices, thereby enabling donors to set their policies. Consequently there is a risk for these charitable organizations to become “donor driven”, rather than “mission-driven,” which can put their identity into question. Therefore, this risk must be taken seriously.

Since some local Churches lack adequate resources for their normal life and activity, sudden arrival of refugees or movement of IDPs can result in almost impossible situations. This becomes even more crucial when the majority of cases are protracted for years, exceeding all financial possibilities.
 This inevitably means seeking assistance from aid organizations. Such a difficult task can be rendered easier if several organisations are able to function together as a single agency, to which all applications and appropriate information can be directed. Subsequently the agencies would be able to carry out the necessary evaluation of projects together, thus simplifying procedures.

The question is how authentic solidarity, hospitality and pastoral commitment of the Church can be expressed. This is to allow local communities to have the possibility of addressing the holistic needs of refugees, IDPs and trafficked people, to support their pastoral engagement and small social welfare assistance projects, to adequately train pastoral agents, to sustain apostolic structures and to intervene in upcoming conflicts at an early stage. Understanding what it means to share resources according to these needs requires an  updating of the present programmes of social assistance in the Church. Therefore, traditional and innovative steps need to be taken so that the local Church can take up this challenge of love.

Formation of pastoral agents

The situation of people in forced migration urgently demands that priests, religious and lay people are adequately prepared for this specific apostolate, which requires that, from the outset, the “spiritual, theological, juridical and pastoral formation in the seminaries and various novitiates for future priests … be geared towards the problems raised by the pastoral care of people on the move.”
 In any case “rather than proposing the institution of a special course or an ancillary subject, it would be better to recommend co-ordination and a greater sensitivity when explaining the various theological subjects more directly relevant to the phenomenon of people on the move,”
 because

this is no ordinary ministry common to the general body of believers, but a specific ministry, suited to the situation of uprootedness.
 

This ministry therefore requires an adequate formation.
 A special appeal was also made to consecrated persons to devote themselves for ministry among people on the move outside their home countries or at home.

Involvement of the laity

The commitment of lay people in the various socio-cultural situations of the time
 are an integral part of the Church’s mission in the world. It means that Christians need to be aware that s/he has to express her/his faith daily also in firm commitments
, walking with and towards Jesus Christ, present in the refugees. On the one hand, for those dedicated to this service, this requires adequate formation and instruction in order to be engaged in a social analysis and apply the Gospel values in an ever changing context. 

This commitment will therefore be inspired by the Gospel and the Church’s social Doctrine. On the other hand, all Christians should be touched by the destiny of their neighbours, especially those in need, and accordingly show acts of charity towards them. These two approaches will reinforce one another, leading to more decisive choices and attitudes of Christian welcome and charitable solidarity. This will be an ongoing process of conversion consisting of becoming closer to the other, our neighbour, whilst at the same time leading to a deepening relation with God.
 

Such an attitude will not limit itself to generalities but provide adequate answers also to the needs of refugees, internally displaced and trafficked persons; existing behaviour of discrimination and racism will be addressed,
 policies will then safeguard, strengthen and protect their rights.
 In doing this, new relations between Church and society will come into being, while contacts with non-Christians
 will grow and be strengthened, and collaboration between the receiving Church and the one of origin will develop.

Growing relations with those who have come to us will help in recognizing their talents, skills and knowledge, which can contribute to and also enrich the local community. Jesus Christ and the Good News are revealed by promoting hope and encouragement while addressing the overall situation in which the Church finds herself, by exercising its pastoral engagement, proclaiming the Word of God, celebrating the Sacraments and exercising the ministry of service in charity (diakonia). These components of pastoral care should be further illustrated here, but the time allotted to my talk is running short.

Ecumenical and interreligious cooperation

Appeals in favour of refugees, IDPs and victims of  human trafficking must be clearly rendered, and in order to facilitate this the Catholic Church counts also on cooperation with the different Churches and ecclesial Communities, and with other religions, as attested to by the following citations respectively from our Document “Refugees” and from Pope John Paul II's speech to the participants in the III World Congress for the Pastoral Care of Migrants and Refugees. In fact, “cooperation among the various Christian Churches and the various non-Christian religions in this charitable work will lead to new advances in the search for and the implementation of a deeper unity of the human family.”

To the said participants, John Paul II explained that

The (Catholic) Church is happy to establish relations of respect, esteem and collaboration with people of any religion or race. She guarantees everyone her service for the full recognition of human rights and the defence of justice. Inter-religious dialogue, which today is so open and widespread, provided that it safeguards the necessary demands of the truth, represents a privileged way for believers of different religions to meet, in order to foster the unity of the human family and promote peace in the world.

The Pope reiterated this later, to the ICMC Council Members:

The soul of your work is a vision of human dignity which is based upon the truth of the human person created in the image of God (Cf. Gen 1:26), a truth which illumines the entire Social Teaching of the Church. From this vision there flows a sense of inalienable rights which do not depend on any human power to concede or deny, for they are rights which have their source in God. This is a profoundly religious vision which is shared not only by other Christians, but also by many followers of the other great religions of the world. […] I urge you, therefore, […] never to grow weary in the search for new modes of ecumenical and interreligious cooperation, which are needed now more than ever.

Christians must therefore give witness together of their deep commitment to the values of the Kingdom of God by answering to the needs of the world.
 This will be realized in a common action and cooperation, which could lead to a renewal of the service of each one in response to the challenge of suffering and oppression. 

In this unity in mission, which is decided principally by Christ himself, all Christians must find what already unites them, even before their full communion is achieved. This is apostolic and missionary unity, missionary and apostolic unity. Thanks to this unity we can together come close to the magnificent heritage of the human spirit that has been manifested in all religions.
 

Of course, we do together only what is not against our faith and conscience, but surely, Christian communities have to orient themselves towards Him, to remain authentic and credible. 

If we have truly started out anew from the contemplation of Christ, we must learn to see him especially in the faces of those with whom he himself wished to be identified: I was hungry and you gave me food, I was thirsty and you gave me drink, I was a stranger and you welcomed me, I was naked and you clothed me, I was sick and you visited me, I was in prison and you came to me (Mt 25:35-37). This Gospel text is not a simple invitation to charity: it is a page of Christology which sheds a ray of light on the mystery of Christ. By these words, no less than by the orthodoxy of her doctrine, the Church measures her fidelity as the Bride of Christ.

The service of sharing with the poor has therefore to become central in the mission of the Church and ours because

Now is the time for a new "creativity" in charity, not only by ensuring that help is effective but also by "getting close" to those who suffer, so that the hand that helps is seen not as a humiliating handout but as a sharing between brothers and sisters. We must therefore ensure that in every Christian community the poor feel at home.
 

Besides, the poor are the real treasure of the Church,
 and cooperation in their favour will be the foundation of new links and bonds between Christians and people of good will. In doing so we will realise that “the Church is a sign of hope for a world that ardently desires justice, freedom, truth and solidarity, that is peace and harmony”
. Let us go and do better what the Church has instructed us to do also in Asia. Let us walk with and towards Jesus Christ, present in the refugees.

Thank you!
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